PE3IOMETA HA HAYYHMTE TPYJAOBE HA I'OPAH BJIAI'OEB

MOHOI'PA®UN:

1.IlbpkBa U WaeHTHYHOCT HA baakanurte. bharapckara Ex3apxus u
Bapaapcka Makeaonusi 10 kpas Ha Bropara cBeTOBHa BOWHA, W3
[Mapaaurma, 2020: Monorpadusita aHanu3upa BiausHueTo Ha OXpuickara
apxuenuckonus u bbarapckara exzapxusi 3a GopMHUpaHE U YTBBPKIABAHE
HAa WJCHTUYHOCTTa Ha HaceleHWeTo OT Bapmapcka Makenonust oOT
CpennoBekoBHETO 10 Kpas Ha Bropara ceeToBHa BoMHa. [Ipocienssa ce kak
ApXUenucKonus, Ch3JajeHa KaTo BU3AHTUHCKA HUHCTUTYIMS, HU3Tpaxia
CBOSITA HJICHTUYHOCT U C€ EMAaHIUMIIUpa OT BEKOBHUSA CH KOHKYPEHT —
KoHcTanTuHOMOJNICKAaTa Marpuapuidsg — KaTo M3I0J3Ba M pa3BHBa CBOETO
OBJATapCKO HACJEACTBO. BajkeH akKIIeHT B U3CIIENIBAHETO € YUPEIIBAaHETO Ha
boerarapckara exzapxus (1870) — mocneaunia oT JeceTHICTHUTE 0opOu Ha
ObJiTapuTe 3a BH3CTAHOBSBAHE HA M3TyOMJIaTa IbPKOBHA HE3aBUCHUMOCT
Oxpuncka apxuenuckonusi. Ha 06azara Ha OOWITHU HCTOPUYECKHA H3BOPH,
HAKOM HAMbJIHO HEMO3HATH, KAKTO W HA CHBPEMEHHU IMOCTHKEHUS Ha
HUCTOpPUYECKATAa HAyKa, € MPOCJIEACH T€HE3UCHT, PA3BUTHUETO U PE3YNTATUTE
OT I'bPKOBHOTO JBMXKEHHUE CPEJ MAKEIOHCKUTE ObJrapu. AHAIIU3UPAHU ca U
peauiia HeyMeau XO0J0Be B MOJIMTHKATA Ha ynpasisBamure cpeau B Codust
cinen 1878 r., KakTo M Ha camara bpiarapcka bpKBa, KOUTO BB3MPENATCTBAT
yTBBpXKJIaBaHeTo Ha Ek3apxusta KaTo AyXOBHO-OOCIMHUTENCH LICHTHD 3a
Obyrapckata Hanus. [IbpBUTE JIBE TJIaBM Ha KHUTraTa, KOMUTO OOXBamiaT
nepuoaa 1018-1918 r. umar ob6o6maBany xapakrep. ChIIECTBEH aKIIEHT Ha
U3CJIC/IBAHETO ca TpeTa M YEeTBBbPTa IJIaBa, MOCBETCHU HA MOJUTHUKATa Ha
ObirapckaTa abpkaBa W OBJrapckara IbPKOBa KbM OBJITapUTE BHB
Bapnapcka MakenoHuss B MEXKIYBOECHHHS TMEPUOJ W Ipe3 TOAUHUTE Ha
Bropara cBeToBHa BoitHa. OOGCTOIHO € mpociie/ieH KUBOTHT Ha bharapckara
€K3apxusi B MakeJOHCKHUTe emnapxuu 10 1944 r., korato 3a MOCIEAHO
IIbPKBaTa € U3MOJI3BaHa KaTO MHCTPYMEHT 3a MOJIbpXKaHE HAa HAl[MOHATIHATA
UJEHTUYHOCT Ha MAaKeJIOHCKUTE OBJrapu, a B KpallHa CMETKa TOYHO OT
HellHaTa aJMUHUCTpAIMs 3aM04YBa Ja C€ M3rpaxk/Ja Ch3/ajJieHaTa Mpe3 MapT
1945 r. MakenoHcKa IbPKBA.

CHURCH AND IDENTITY ON THE BALKANS. BULGARIAN
ECHZARHATE AND VARDAR MACEDONIA TILL THE END OF
WORLD WAR II. Sofia, Paradigma, 2020: The book analyses the
influence of the Ohrid Archbisopery and Bulgarian Echzarchate on the
identity formation of the population of Vardar Macedonia from the Middle
Ages till the Second World War. It is shown how the Archbisopery, founded



as a Byzantine institution, created its identity and managed to emancipate
itself from its eternal rival - the Constantinople Patriarchy - by using its
Bulgarian legacy. An important part of the research is the foundation of
Bulgarian Echzarchate (1870) as a result of the long lasting struggles of
Bulgarians to re-establish the lost church independence of the Ohrid
Archbisopery. On the basis of abundant historical sources (some of them
entirely unknown) as well as recent historical achievements the genesis,
development and the results of church movement among Macedonian
Bulgarians is shown. Many incompetent political actions of Bulgarian ruling
elites in Sofia after 1878 and of Bulgarian Orthodox church as well which
impeded the constitution of the Echzarchate as a spiritual center uniting the
Bulgarian nation are analysed. The policy of Bulgarian state and of
Bulgarian Orthodox church towards Bulgarians in VVardar Macedonia in the
interwar period and during the Second World War is studied in detail. The
activities of Bulgarian Echzarchate in Macedonian eparchies in 1941 - 1944
Is analysed. In this period for the last time the church was used as an
instrument of maintaining the national identity of Macedonian Bulgarians,
but finally it appeared that the newly founded Macedonian Church in March
1945 was established on the basis of Bulgarian Echzarchate.

2.Kyp0aHbT B TpaguuuMaTa Ha 0bJArapure MIOCKJIMAHH. AKaJIeMUYHO
uznarencteo LJIlpod. M. Jipunos®, 2005: MoHorpadusara mnpeacTaBisBa
npepadOTeH BapuUaHT Ha JIUCEPTAIMOHHUS TPYyJ Ha aBTOpa, MOCBETEH Ha
KPBBHOTO >KEPTBONPHUHOIICHUE HA >KMBOTHM B HEroBaTa MHOI0AacleKTHa
CBIIHOCT, KOSITO HAJAXBBPJIsi KAHOHUYHUTE TIPABUIIA, TOKOJIKOTO KypOaHbBT €
€JIEeMEHT Ha €IUH OT IMeTTe CThiaba Ha wuciasMa. CrnenuaiHo MSCTO €
OTJ/ICJICHO Ha aHaJM3 Ha JIETEHJUTE U BIAPBAHUATA, CBbP3aHU C apXeTHUIa Ha
MIOCIOJIMAaHCKUS ~ KypOaH —  JKepTBOINpHUHOIIeHHeTo Ha MOpaxum
(ctapo3aBeTHUSAT ABpaaM), KaTO € HampaBeH MNapajiel U ¢ Jpyru
TPAIUIIMOHHA MIOCIOJIMAHCKH TIpeJlaHusl, OTpa3siBallld TIpejcTaBara 3a
ObpBUS KypOaH B HCTOpUATA HA YOBEUYECTBOTO — TO3M Ha XaOun
(ctapozaBeTHusT ABen). IlpocnensBaliku pa3nUYHUTE BSAPBAHUS U
MPaKTUKH, CBbP3aHHU C KypOaHa, HEroBaTa poJis B PUTYAJIMTE Ha MPEXOJ B
KU3HEHUS [IUKBJI Ha MIOCIOJIMAHWHA, KAaKTO U (YHKIMITA My Ha COILIMAJICH U
OOLTHOCTEH Mapkep, MOHorpadusita MpaBU TOCTOSHEH Mapajen MEXIy
MOCTYJIATUTE Ha KJIACHYECKUS HWCISIM W HETOBUTE OWTOBH TMPOSBICHUS.
W3nom3Ban e 6orat W3BOpOB Matepuai (B rojisMara CH 4YacT pe3ysiTaT OT
JMYHU TEPCHHU MTPOYBAHUS Ha aBTOpa B MPOJbIKeHHE HAa 10 roIMHN) KaKTO
U TOJAMO KOJIMYECTBO UYXKIECTpaHHA HayyHa JHUTepaTypa, 3ajaaBaiia
TeopuTUyHaTa Oa3za Ha wuscienBaHeTo. [IpakTukyBaHeTO Ha KypOaHa e




pasrielaHo OCHOBHO B TPAJMLUATA HA OBIATapCKUTE MIOCIOJIMAHM, HO CHIIIO
Taka W cpell UJIGHTUYHOTO HaceieHue B Anbanus, Makenonuss u CeBepHa
I'sprus.

BLOOD SACRIFICE IN THE TRADITION OF BULGARIAN
MUSLIMS, Sofia, Marin Drinov Akademic publiching house, 2005:
The book is a revised version of the Ph.D thesis of the author — a research of
the blood sacrifice and its multifunctional characteristics exceeding the
canonical prescriptions — the blood sacrifice is one of the five milestones of
Islam. Legends and folk beliefs presenting the archetype of Muslim blood
sacrifice ,kurban® ( the so called sacrifice of Ibrahim — Avraam in the Old
Testament ) are studied in detail. A parallel is made with other traditional
Muslim legends about the first blood sacrifice in human history — the one of
Habil — Avel in the Old Testament is made. Different beliefs and ritual
practices connected to blood sacrifice are examined. The role of the blood
sacrifice in the so called life cycle rituals and its function as a social and
community marker are shown. The author makes a constant comparison
between the postulates of classical Islam and their transformation in folk
Islamic traditions. Rich empirical material is used — predominantly it is a
result of fieldwork of the author in 10 years period. A big amount of foreign
literature is used as a theoretical basis of the research. The blood sacrifice is
presented mainly in the traditions of Bulgarian Muslims but also among the
same community living in Albania, Macedonia and Northern Greece.

CTATUN:
1. 3a HAKOM U3BeCTHU M HOBM (haxkTu ot Ilpecnanckus ocTpoB ..CB.

AXHJI* CBBP3aHU € OBJrapckara ucropusi. — Makeooncku npezaneo, 2003,

2, ¢. 97-106: Crarusta 0000111aBa HCTOPHUATA HA TIPECIIAHCKUS OCTPOB ,,CB.

Axun OT BpeMeTo, KOraTo TaM Ce € M3urajia yKperneHara pe3ueHIus Ha
map Camywun, mnpe3 3amazeHuTe apTedakTH OT OCMAHCKHUS TEPHUOI,
pasKpuBaIM OBJITAPCKOTO MPUCHLCTBHE B pailoHA W CTUTA 1O HAIMA JHH,
KOTaTo MOTOMIIUTE Ha MPECIMAHCKUTE OBJIrapu, MaKap U C 4y»KJI0 ETHUYECKO
caMOCb3HaHUE, CE€ ONMUTBAT Ja Ma3sAT MaMmeTTa 3a cBoMuTe MpeAlnu. Bb3
OCHOBA Ha M3BECTHUTE MCTOPUYECKHU U3CJICABAHUS MATEPUATHT MPABU OIUT
Jla MHTEpIpeTHpa HAIMYMUETO Ha KyIAT KbM oOpa3a Ha cBeta boropomuiia
[Topdupna, orpazen upe3 mkona or Oxpupn (XIV B.) u upe3 mmero Ha
¢JTHOMMEHHATA IIbpKBa Ha ocTpoB ,,CB. Axmin™ (XVI B.).



SOME KNOWN AND NEW FACTS ABOUT THE PRESPA
ISLAND SAINT ACHILLES CONNECTED TO BULGARIAN
HISTORY. — In: Macedonian Review, 2003, 2, 97-106: The article
presents the history of Prespa Island Saint Achilles from Medieval period
(when the residence of Bulgarian king Samuel was located there) through
the Ottoman artifacts showing the Bulgarian presence in the region till
nowadays when the heirs of Prespan Bulgarians yet with other ethnic
consciousness are trying to keep the memory of their forefathers. On the
basis of existing historical research the text makes an attempt to interpret the
evidences about the cult of Virgin Mary Porphyrin.  There is a church
dedicated to Virgin Mary Porphyrin on the island of Saint Achilles dating
from the 16th century and there is such an icon in Ohrid ( XIV c.)

2. JIeHAT ,,AIIypa* B KYJTYPATA HA OLJrapCcKuTe MIOCIOJIMAHU — B:

Emnuuecku u  xynmypru npocmpancmea Ha _bankanume. Yact 2.

CBHBPEMEHHOCT — ETHOJIOKKH MUCKycur. COOpHUK B yecT Ha npod. I[BeTana

I'eopruena, ¢curer. C. UBanoBa, C., 2008, YHUBEPCUTETCKO N3AATEICTBO ,.CB.

Kimumenr Oxpunckn®, c¢. 376-386: Crarusita omnmcBa © HW3CJIEABA

CBIIECTBEHUTE PA3JIMKM B CBETOTJICAHUTE NPEACTAaBU M CXBAIIAHUSA HaA
CYHUTH U XETEPOJOKCHHU MIOCIOJIMaHU B bbirapus 3a neHs Amypa — equH
OT HIECTTE CBEIICHU JHU U HOIIU B UCIsIMA, KOMUTO ce OTOEINsA3Ba Ha JIECETO
YUCJIO OT MECEL MyXapaMm — IBbPBUAT MECEL] B MIOCIOJIMAHCKUS JYHEH
KaneHaap. BaxxHocTTa Ha TO3M JieH ce moa4yepraBa OT (pakTa, Y€ B MHOTO
cenuiia B bbiarapus nenusar Mecen € HapedeH 10 HErOBO MME — allypCKH
Mecell. CyHUTUTE CBBP3BAT TO3M J€H C M30aBICHUETO HA YOBEIIKUS POJ OT
[ToToma, a MUUTUTE — C MaMeTTa Ha JIoOouMUs BHYK Ha [Ipopoka — umambT
XrocenH abH Anu, 3aruHain B cpaxkenuero npu Kepoana. U neere obmHocTH
MPUTOTBAT TUIIUYHOTO OOpEAHO SCTHUE allypa, ChCTABEHO OT Pa3IMYHU
BHJIOBE 3bpHA — AHAJIOT Ha JAPEBHOTPBLKATA ,,aHcrepmus’. OmnucaHu ca
JETAalITHO Pa3HOOOpA3HUTE MPAKTUKU HA MPUTOTBSIHE HA TOBA SICTUE CPEll
pPa3IUYHUTE JIOKAIHU MIOCIOJIMAHCKM O0OIHOCTH. MHTenmpetupana e
CHMBOJIHATA BPBh3Ka Ha TO3W JieH C npa3Huka KypOan Oalipsm (koaupana B
NpakTUKAaTa KbM allypara Ja ce MpuoOaBsi CIENMATHO 3aMa3eHo mapye OT
KEPTBEHOTO Meco), (YHKIMHUTE Ha JeHsS Allypa KaTo Hadajlo Ha HOBaTa



roJliHa W TPAKTUKHUTE 3a pa3jgaBaHe HA OOPEAHOTO SCTHUE 3a NYIIUTE Ha
MOYMHAIUTE.

ASHURA DAY IN THE CULTURE OF BULGARIAN MUSLIMS. -
In: Ethnic and cultural spaces on the Balkans. Volume 2
Contemporaneity: Ethnological discourses. Volume in honor of
Professor Tsvetana Georgieva. Sofia, 2008 University Saint Clement of
Ohrid Publishing House , p. 376-386: The article presents an analysis of
some differences in the worldview ideas of Suni and Heterodox Muslims in
Bulgaria about the so-called Ashura Day -one of the six sacred days in
classical Islam, celebrated on the 10th day of Muharram - the first month of
the Muslim moon calendar. The importance of this day is seen in the fact
that in many settlements in Bulgaria the whole month is called after its name
- the Ashura month . Suni Muslims connect this day with the salvation of
people during the Old Testament Flood and the Shiites - with the memory
of the beloved grandson of the Prophet - imam Hussain abn Ali , killed in a
battle near the city of Kerbala. Both communities cook the typical ritual dish
,,ashura“, consisting of different types of seeds - analog of the ancient Greek
»panspermia®“. Different ways of cooking this dish , typical for the different
local Muslim communities , are studied in detail . The symbolical
connection of the Ashura Day with the feast Kurban Bayram, coded in the
practice a special piece of the sacrificial animal of Kurban Bayram to be
added to the ashura dish, is interpreted . The functions of the Ashura Day
as a New Year's Day and the practices of giving the ritual dish to people for
the salvation of the souls of the dead are analysed.

3. bbarapckoro kanamiao Ha boxu rpod — B: Ucrtopuum 3a niiav u 3a
Hagexnaa, C., 2011, c. 47-96: Cryausta mnoctaBs 3a IBPBU BT B
ObJIrapckaTa XyMaHUTapHUCTUKA MPOOJIEMBT 3a Ch3aBAHETO Ha OBJITapCKU
METOX M TOKJIOHHHUYECKO CpEeuIle B ﬁepycaHHM. Cnen MHOroOpoWHHUTE
W3CJIeIBaHUS Ha OBATApPCKHA MCTOPUIIM 32 MOKJIOHHUYECKUTE IMbTYBaHUS Ha
Opirapute KpM CBeTHUTE 3eMH 0COOCHO TIpe3 Bhb3paknaHero aBTOPBT
MOCTaBsl aKIEHThT BBPXY €JHA HeW3cieaBaHa mnpooOnematuka. Cryaumsara
IIpaBH HCTOPHUYCSCKH 0030p Ha BPB3KUTE MEXKIy OBITapCKUTE 3eMU U
MecTarTa, CBbP3aHU ChC 3eMHUA XKUBOT Ha Mucyc Xpucroc, ymoMeHaBaHETO
Ha Obarapcku Torocu B CBETHS I'paJl M Ha OBJITapCKH MMapaKiIvNC B IIbPKBaTa



npu boxu I'po6 criopes 3amazenute ucropudecku ceenenus ot 1160-70 r.
no cpenata Ha XIX Bek. AKIIEHBT 00ade € MOCTaBeH BBPXY OOCTOMHHSAT
aHaJIu3 Ha TNOKIOHHUYECKUTE NbTYBAaHUS U HUHTEPECHT KbM TpanHO
npuchkcTBre B CBETUTE 36MU B MOJEpHaTa ernoxa. Bb3 oCHOBa Ha apXHBHU
JIOKyMEHTH, KOUTO 3a MbPBU ITT BIM3AaT B HAy4Ye€H 00OOPOT c€ MPOCIeasBat
ONUTHTE 33 Ch3JaBaHE HA OBIrapcKU MOKIOHHUYECKH IIEHTHp B Mepycanum
B HauyasioTo Ha XX B. ¢ MOCPETHUYECTBOTO Ha 3orpad)CKusi MaHACTUP Ha
ATOH, 3a Ja ce u30erHe JeNuKaTHUSA MpoOJieM ChC CXU3MaTa, KOSTO €
HajJoXXeHa Ha bbarapckara bpkBa W NPENSATCTBA MOJOOHO HAaYMHAHUE,
CHIIPUYACTHOCTTA HAa OBJIrapCKH MOHACH, KOUTO NMpeOHMBaBaT B MAHACTUPUTE
B [lanectuna u Erumer, kakTo W Ha Obarapckara oOLUIHOCT B I7IepycaJII/IM,
KOSATO € CbCTaBeHAa IMPEJUMHO OT HWKOHOMHYECKH EMHUIPaHTH OT
MakenoHckuTe 3eMu. Crien ToBa ce MpociesiBa ChIIO Taka HEYCHEIIHUST
ONUT Ha JIpy>kecTBO ,,Iloknonnuk* cpopmupano ciuen IIbpBara cBeTOBHA
BOWHA CBC CBHIEHUCTBHETO Ha bbiarapckara IbpkBa, YUATO 1ET € Ja
MoJIoMara MOKJIOHHUYECKUTE MbTYBaHMsS Ha TPABOCIABHHUTE OBJITapH 0
Cetnte 3eMH W Ja chOUMpa Cpe/CTBAa B CIEIUAJeH CHHOJA’ICH (OHI 3a
ChrpaxkJjaHeTo Ha MeTox B CBeTusi rpaja, HU3BECTEH Karo ,,bbiarapcku
IIPKOBHO-HAPOJICH JIOM B MepycaauM™ 3a 1a ce CTUIHE JO 3JIONONYYHOTO
3aKpuBaHe Ha (OHAA W HU3TErJSHETO Ha cyMara no HapexzaaHe Ha OO-
TIPaBHTEIICTBOTO OT KJIoHa Ha Barclays bank B Mepycamnm mpes 1951 r. B
mocjieiHaTa 4acT Ha CTyAusTa Ce MpOCeasBaT OMUTUTE Ha OBJIrapckara
OOIIIECTBEHOCT U IbpKaBa Ja Ch3J/1aJle TAKbB MOKJIOHHUYECKH LEHTBHP Cle
1990 r., KakTO W NMPUYMHHUTE, KOUTO BCE Taka OOpUYAT HA HEYCIIeX TOBa
HaYWHaHUE.

Bulgarian church-lamp at the Holly Sepulchre. - In: Blagoev, G.
Stories of lament and hope.Sofia, 2011, 47-96: The study poses for the first
time in Bulgarian scholarship the problem of the foundation of Bulgarian
convent and pilgrims' center in Jerusalem. Among the numerous Bulgarian
historical studies about pilgrimage to Holly Land especially during the so
called Revival period ( XVII1-XIX c. ) the author focuses on an entirely new
topic. A historical review of the connections between Bulgarian lands and
Holly Land is made. Bulgarian places in the Holly City and Bulgarian
convent at the Church of the Holly Sepulchre are identified. According to
the sources it existed from 1160-70 till middle of XIX century. A detailed
analysis of pilgrimages and attempts of stable Bulgarian presence in the
Holly Land in modern period is made. Based on archival documents used in
research for the first time attempts of establishing a Bulgarian pilgrimage
center in Jerusalem in the beginning of XX c. with the mediation of Zograph



Monastery of Mount Athos are presented. The mediation was needed in
order to avoid the delicate problem with the shizm imposed on Bulgarian
Church which was a serious impediment. Bulgarian monks in monasteries
of Palestine and Egypt and Bulgarian community in Jerusalem, consisting
mainly of economical migrants from Macedonia supported the cause.
Another unsuccessful attempt was made by Pilgrim Society, established after
WWI with the support of Bulgarian Church. It fostered Bulgarian
pilgrimages and established a special fund for the building of Bulgarian
convent in Jerusalem. After the communist coup d'etat in 1944 , the new
government closed the fund and took the money gathered in it from the
Barclays Bank in Jerusalem in 1951. In the last part of the study attempts of
Bulgarian state and society to establish such a center in Jerusalem after 1990
are presented.

4. 3amuTHruouTe Ha 3orpag — B: Mcropuu 3a miay v 3a HaJexaa,
C., 2011, c. 163-1/5: Cratmsara u3cienBa €AWH HEMO3HAT €IH30J OT
bankaHnckara BOWHA, IO BpEME Ha KOSITO €JHA OT IIPECEYHUTE TOYKA B
OTHOUIEHUSITA MEK/y ChBOIOBAIIUTE AbpXkKaBu ce siBsiBa AToH. Hauanoto Ha
OoliHMTE JAeicTBUS mopaxzaa mnpobieMa 3a cTaTyTa Ha MOHAallecKara
TEPUTOPHS CIIe]l MPUKIIYBAHETO Ha BOlHATa — OT eaHa cTpaHa ['bprus
MpETEHMpa 3a TEPUTOPUATIHO NIpUCheauHsABaHE Ha CBera ropa, a oT apyra
Pycus m bparapus — 3a OpeBpbhIIAHETO W B KOHAOMHUHUYM Ha BCUYKHU
npaBociaBHU abpxkaBu. Cren nedapkupaHeTo Ha TpbIKUM yacTH B CBera
ropa B HayajoTo Ha HoeMBpu 1912 r. mMaHACTUpUTE M METOCUTE CbC
CJIaBSHOE3WYHU MOHACH (pycHalu U ObJrapu) ca MoJJI0KEHU Ha U3BECTHU
OrpaHUYeHHs] M penpecud. ToBa NpUHYKJIaBa OpaTCTBOTO HAa PYCKHUA
manactup ,,CB. [lanTeneitmon* na ce oObpHE ¢ MOJ0a 3a MOMOII... KbM
Obarapckotro komanaBaHe B ConyH. HecurypHara cbi0a Ha ObIATapcKUTE U
PYCKM MOHACH MO/ BJIaCTTa Ha HOBUTE rocnojapu Ha CBera ropa MOTUBHpaA
madbT Ha OBJTapCKUAT rapHU30H B COJIyH Jla U3MpaTH TaM €JIHa MOoJypoTa.
Ts Bb3MM3a MbpBOHAaYaNHO Ha 62 ayuiu. KakTo craBa siCHO OT JOKYMEHTHTE,
MOBEYETO OT KOUTO C€ ChXPaHSABAT BbB [Ibp>KaBHUAT BOCHHO-UCTOPUYECKHU
apXMB W 3a IBPBU MBT BIM3AaT B HaydeH o0OOpOT, 3ajadara Ha Ta3H
ObJTapcka BOMCKOBA YaCT € Jia npenaspa 30rpaCKus MaHACTUP OT TPBIIKO
noceraTesicTBO. Bb3 OCHOBa Ha HEMO3HAT MU3BOPOB MATEpHANl CE Pa3KpUBAT
HEMPEOIOJIMMHUTE OTHOIIEHHSI MEXY CHIOZHUIUTE, KOUTO C€ MPEHACAT AOPU
Ha MOHaIllecKaTa Teputopusa. B kpaiiHa cMeTka Obarapckara moiy-pora oT
3orpad cnogens cpadara Ha AucIoUMpaHuTe B bemomMopreTo BOeHHU YacTu
cJie]l Ha4aJloTO Ha MeXyChIO3HUYECKAaTa BOWHA — TS € B3€Ta B IPBILKU IIJIEH
CJIe]l KaTo ce MpeJlaBa 3a Ja Cracu OT YHHILOKaBaHe 30orpad)CKusi MaHACTHUD,



KoWTo mpe3 oHU 1913 1. e oOrpajgeH OT IpPbIKU NAapaBOEHHU YaCTH U
BBOpBKEHN MOHacu. OCBEH HM3BOPUTE OT BOCHHUST apXWUB CTaTUATA Ce
O0azupa Ha CIIOMEHM M pa3Ka3d Ha OYEBUIIM OT OBJTapCKu M PYCKH
IIPOU3XO/.

Defenders of Zograph Monastery. - In: Blagoev, G. Stories of lament
and hope. Sofia, 2011, 163-175: The article examines an unknown episode
of the First Balkan War. One of critical points in relations between Christian
states allies in this war was Mount Athos. The beginning of the battles posed
the question of the status of the monastic territory after the end of the war.
On one hand Greece insisted Mount Athos to be integrated into Greek
territory, on the other Russia and Bulgaria wanted the territory to become a
condominium of all Orthodox states. In November 1912 Greek armies
debarked at Mount Athos. The Slavic monasteries and convents were subject
of certain repressions and restrictions. That is why monks of the Russian
monastery St Panteleimon seeked help from the Bulgarian headquarters in
Thessaloniki. The risky situation of Russian and Bulgarian monks under
Greek rule was the reason of the decision one Bulgarian semi- company to
be sent to Mount Athos. It consisted of 6?? soldiers initially. As seen in the
documents (kept in the Army Archive in Veliko Turnovo and used for the
first time in historical research) the task of these soldiers was to protect
Zograph Monastery from the Greeks. Serious problems between the allies
are shown. They reflected even in the monastic territory. Finally the
Bulgarian semi- company had the same destiny as other Bulgarian troops
dislocated in the Egean sea region after the beginning of the so called Allies
War. They surrendered in order to keep Zograph Monastery safe. In June
1913 the monastery was besieged by Greek paramilitary forces and monks.
Bulgarian soldiers were captured. Besides the documents of the Army
Archive the text uses also memories and narratives of Bulgarian and Russian
eyewitnesses.

Kak m3ryomxme Xuiaenaap — B: Mcropum 3a miiay u 3a Haaexaa, C.,
2011, c. 135-162: Ponsta Ha Owbarapckoro monamectBo or CBera ropa
OTJIaBHA C€ pajiBa Ha MHTEpeC B ObJrapckata XymManutapuctuka. Ctygusita
o0aue e IbPBH OMHUT CPeJ] U3Ce0BaTeNIcKaTa JINTepaTypa Jia ce MoTJeIHE U
OTBBJ COOCTBEHO KYJITYpPHUTE Bpb3KH Mexay CBera ropa u bankanute u
MO-KOHKPETHO — XHWJICHAAPCKUAT MAaHACTHUD, /1a CE U3JIe3€ U3BBH PAMKHUTE Ha
kazychT ,Mctopuss CnaBsHoObarapcka®“. Llenta e pa ce mnpocneau
MOCTENEHHOTO OBJIrapu3upaHe Ha OOUTENITa, YUETO OCHOBABAHE CE CBHP3Ba
ChC cpbOCKaTa Bnajerencka nuHactus Ha Hemanuwuwte (Hemans). Cren



OCMAHCKOTO 3aBJaJsiBaHe Ha bajnkaHCKHUS MOJYyOCTPOB MAaHACTUPBT
IOCTETICHHO Cce ObJrapu3udpa Ja Jla ce CTUTHE JI0 PSI3KOTO My
nedbparapusupane B Hadanato Ha XX B. To3u mporiec e pasrienan Ha poHa
Ha IIWPOKHs OalKaHCKU KOHTEKCT OT MOJUTHYECKA U IbPKOBHA HCTOPHS.
Bb3 0CHOBa Ha apXMBEH MaTepHuall, KOUTO 32 IbPBHU ITbT € BbBEJICH B HAYYEH
0o00pOT CTyausATa NpocieAsBa MO0-OOCTOMHO OTHOLIEHUSATA MEXIY
XWJICHAAPCKOTO MOHAIIECTBO U OBATapckuTe 3eMu mnpe3 XIX g0 Hayanoto
Ha XX B., pa3KpUBaKKM HE caMO KYJITYpPHHUSIT OOMEH, HO U BpPb3KaTa UM C
bearapckarta ek3apxusi, pEeBOJIOLHMOHHOTO JBHUKEHHWE W HOBOCH3/a/ICHATa
Obyrapcka abpkaBa. OOCTOMHO € pasrieaaH TOCHCAHUS MEPUO] OT
aKTUBHOTO OBJTapcKO NPUCHCTBHE B XWIEHIAP, KOHTAKTUTE MEXKIY
xuiengapckure merocu B CepOust u Bapnapcka MakenoHus, UMOTHUTE
cropoBe Mexay XwuieHaap U 3orpad, AbiIroBaTa Kpusza B KOATO H3Maja
XUJIEHAAPCKUAT MAaHACTHpA, HEYCIEeXbT Ha OpaTCTBOTO Ja HaMepu
CBhIPUYACTHOCT cpep, Obarapckutre Biaactd B Codus UM roTOBHOCTTa Ha
cppOCKaTa AbpkaBa Ja OKake (PUHAHCOBA MOJKpEIa Cpelly aHTaKUMEHTHT
MaHacTHpa Ja 3alo4yHe Ja IpUeMa MOHACH CbC CPBOCKH MPOU3XO/.
Pazkpura e pondra Ha MOHacu ¢ OBJIrapcKd MPOU3XO0J], KOUTO A€ (aKTo
MPUHAAIEKAT KbM CPBOCKHUS KYJITYpPEH KpPbI, IPUHOCHT 3a M3CJEABAHE HA
MAaHACTUPCKATa UCTOPHUSA HAa U3BECTHUAT M y HAc B kpas Ha XIX HepoMoHax
CaBa Xwunenpapeu. HampaBeH € mapaien Mexay aKTUBHU3UPAHETO HaA
cppOckara momoin ciuen mapt 1896 r. m macuBHOCTTa Ha ObJrapckara
IbprKaBa — BCUYKO TOBA, I0OBEJNO A0 npenoMHara 1908 r., kosTo ce cmdara 3a
¢uHamHA 3a AaKTUBHOTO NPHUCHCTBUE HAa OBJIrapCKOTO MOHAIIECTBO B
XuneHAapCKusi MaHACTUP.

How we lost Hilandar Monastery. In Goran Blagoev. - In: Blagoev, G.
Stories of lament and hope. Sofia, 2011, 135-162: The role of Bulgarian
monks at Mount Athos has been studied in detail by Bulgarian scholars. This
text is the first attempt to go beyond cultural relations between Mount Athos
and the Balkans. More concretely, the research of Hilandar Monastery tries
to go beyond the problem about its connection to ,,Slav-Bulgarian History*
case. The text traces gradual Bulgarization of the monastery founded by
Serbian ruling Nemanjic dynasty. After the Ottoman invasion on the Balkans
the monastery has been gradually Bulgarised. In the beginning of XX c. it
was quickly de-Bulgarised. This process is examined in the context of
general Balkan political and church history. Based on documents used for
the first time in historical research the study analyses in detail the relations
between Hilandar monks and Bulgarian territories in XI1X- beginning of XX
c. It shows not only cultural dialogue but the connection with the Bulgarian



Echzarchate, the revolutionary movement and the newly founded Bulgarian
state. The last period of active Bulgarian presence in Hilandar is analysed in
detail — the contacts between Hilandar convents and Vardar Macedonia,
property conflicts between Hilandar and Zograph, the debt crisis of Hilandar,
the lack of support from Sofia in this crisis and the financial support assured
by Serbia in return of the engagement Serbian monks to be integrated in the
monastery instead of Bulgarians. The role of monks of Bulgarian origin
w7ho de facto belonged to Serbian cultural circles and the contribution to the
history of the monastery of monk Sava from Hilandar are presented. A
parallel is made between the Serbian support for the monastery in March
1896 and the passivity of Bulgarian state. All these factors predetermined the
fatal 1908 when Bulgarian active presence among the monks of Hilandar
ended.

5. bparsita, KOUTO He UCKAT J1a ca HaeaAHO — B: UcTopuu 3a miav
u 3a Hagexnaa, C., 2011, c. 253-300: Crymusara mpocneasiBa OCHOBHHU
MOMEHTH B OTHONIIEHUATA MEXIy bbiarapckara umbpkBa M MakeloHcKaTa
apXHEMUCKOIHKS OT Ch3/aBaHeTo i mpe3 MapT 1945 r. no 2011 r. AHanu3bT
Ce€ OCHOBaBa Ha apXWBEH Marepual M CBUIETEICKH pa3Ka3H, , ThH Karo
U3ClieIBAHETO 00XBalla U ChbBPEMEHEH MEepPUO]], IPU TOBA HA MPOILIEC, KOUTO
BCE ollle He € (puHanm3upan, Thil kKato Make1oHCKaTa I/bPKBa BCE OIIIE HE €
IpU3HaTa 3a KAHOHWYHA OT OCTaHaJHWs MPaBOCIaBEH CBAT. Bb3 ocHOBa Ha
00ratoTo JOKYMEHTAJIHO HACIEJCTBO Ha OBJATapCKUsT marpuapx Kupun
0OCTOMHO ca aHaJu3UpPaHU KOHTAKTUTE C MAaKEJIOHCKH KIUPHUIU U
MO3UIMATa My KaTo TIjaBa Ha bbarapckata IbpkBa IO TO3UW TBBPJIE
CBINECTBEH MPOOJIEM, KOUTO UMa KAKTO KAHOHMYECKO, Taka M CHerudUIHO
HaIMoHaIHO u3Mepenue. [logueprana e ponsita Ha OBATAPCKUS MaTpUapx Ja
noabpka HepopMasHM KOHTakTH che CuHoma B Ckomue W Ja OKasBa
HErJIacHa TOMOIIl Ha MJlajata LbpKBa, 0e3 Ja BiIM3a B MPOTHUBOPEUYHUE C
opurmanHata IbpKaBHA TOJWTHKA W KAHOHUYHHUTE OTPAHWYCHHS Ha
PaBOCIABUETO, JTABUPANKMA B OTHOIICHUSTA MEXKIY PA3IMYHUTE MOMECTHU
I'bPKBH, Haii-Beue Ha bankanute — Bcenenckara matpuapius, CpbOckaTa
naTpuapmuss M ATHHCKarta apxuenuckonus. l[lepuwonsT cnen Heromata
KOH4YMHA npe3 mapt 1971 r. mo 1999 r. ce ouepraBa KaTo TBBPAE XJIAJAEH B
OTHOIIICHHETO Ha bbiarapckara marpuapinus KbM MakeqoHCKaTa IbpPKBa.
Bb3 ocHOBa Ha HaJIMYHHUTE CBEJACHUA € pas3riieaHO WHIMJACHTHOTO
AKTUBU3UpPAHE HAa KOHTAKTU MEXIY BHCIIM KJIUPHUIIM OT JIBETE IIbPKBU,
,»,CTUMYJIUPAHO* OT TpaBHUTEJICTBAaTa Ha bbiarapus u Makenonusi, 6eys13aHO
OT pa3MsiHa Ha MOCELIECHUs Mpe3 JISATOTO W eceHTa Ha 1999 r., kakTto mu



JTUIIJIOMAaTHYHATa TIACMBHOCT Ha OBJrapcKus CHHOJ KbM pa3Kojia B
MakenoHckara 1bpkBa, Bb3HUKHaII npe3 2002 r.

Brothers who do not wish to be together — In: Blagoev, G. Stories of
lament and hope. Sofia, 2011, 253-300: The text traces the key moments in
the relations between Bulgarian Orthodox Church and Macedonian
Archbisopery since its foundation in March 1945 till 2015. The analysis is
based on archival documents and memorial narratives because the research
encompasses contemporary processes which are still not finalized. The
Macedonian Church is still not legitimised by the Orthodox world. Based on
rich documentaries of Bulgarian Patriarch Kiril the study examines in detail
the contacts with Macedonian clerics and his opinion as leader of Bulgarian
Church regarding this serious matter important both in canonical and
national respect. The role of the Patriarch in maintaining informal contacts
with Skopie and in silently supporting Macedonian Church (without
opposing the official state politics and the canonical restrictions of
Orthodoxy) and in manoeuvring between the Ecumenical Patriarchate of
Constantinople, Serbian Patriarchate and Greek Orthodox Church is shown.
Based on available data incident activation of contacts between high clerics
of Bulgarian and Macedonian Church ( mutual visits in the summer and
autumn of 1999) as well as the diplomatic passivity of Bulgarian Holy
Synod regarding the division of Macedonian Church in 2002 are analysed.

6. JleBCKH, KIAMPBT, BApaTa. Be3MoKHUAT aucKypc — B: McTopun
3a a4 u 3a Hagexnaa, C., 2011, c. 97-134: Cryausara pasriexna
po0IeM, KONTO MPUCHCTBA CIIOPAAMYHO B MHOTOOPOMHNUTE U3CIICIBAHUS 32
Armoctona Ha cB0oOOJaTra, HO PSAKO € Ouil OO0EKT Ha IIeJICHACOYECHO
npoyuBaHe. Bb3 ocHoBa Ha Oorartata wuctopuorpadcka auTepaTypa ce
npaBd ONUT 3a aHalu3upaHe Ha Bpb3kata Ha Bacun KyHueB c
MpaBoOCaBHATa ITbPKBAa M POJIATa HA aTOHCKOTO MOHaiecTBo. M3mnon3Banu
ca M U3TOYHUIIM, KOUTO Ca U3BECTHU HA HayKara, HO jocera nHopmMarusta
B TX ¢ Ouiia HerimmxkupaHa. Upes TAX ce mojjiarat U Ha KPUTUYEH aHAIIU3
HSIKOU TIOMYJISIPHU TE3W, BKIIOUMUTETHO U Ta3W CBbP3aHA C MATPUOTUYHUS
MOTHUB IpH pa3MoHaiiaBaHeTo Ha JleBcku npe3 1864 r. HanpaBeH € onut 3a
00EKTHBEH MOTJIe]l KbM HAKOHW YEPTU OT JIMYHOCTTA Ha ATOCTOJIa, KOUTO Ca
MpeAnocTaBKa 3a IUCKYCUsl OTHOCHO OTHOIIEHUETO MY KbM XPUCTHUSHCKATa
BSpA, IbPKBATa KATO MHCTUTYIIHS M HEWHWUS KITHP.

Levski, the clergy, the faith. A possible discourse. - In: Blagoev, G.
Stories of lament and hope, Sofia, 2011, 97-134: The study analyses a



problem sporadically appearing in numerous texts dedicated to Vassil
Levski, but rarely targeted in a separate research. Based on rich
historiography an attempt is made to examine the relationship between
Levski and the Orthodox Church and the role of Mount Athos monks in it.
Sources known but neglected till now are used. Some popular theses are
being criticized on this documentary basis — including the patriotic motif that
Levski abandoned his clerical mission to become a revolutionary leader and
respectively he abandoned his faith. An attempt is made to analyse some
characteristics of Levski and to start a discussion about his attitude towards
faith, church and clergy.

7. XpaMbT KAaTO NMOJUTHYECKA KOHIOHKTYPA. 32 eIUH OBLJrapcku

IPOYUT HA PYCKOTO CaMOAbp:KaBHe. — Xpucmusancmeo u kyamypa, op.8
(75), 2012, c. 26-42: Cratusata € ONWUT Ja C€ TOTJEAHE HCTOpUATA Ha

MOCTPOSIBAHETO Ha Xpam-nametrHuka ,,CB. Ajekcanabp HeBcku“ mpes
npu3MaTa Ha HUCTOpPUYECKATa €rnoxa W MOJUTHYECKUTE KOJHM3UU B Hes.
N3noxenuneTo 3amouBa ¢ YUpeAUTEIHOTO ChOpaHHUE, KbAETO ,,CIIOHTAHHO
ce paxkJa ujesTa 3a MoCTPOsiBaHE HA I'bPKBA B 3HAK HA MPU3HATEITHOCT KbM
pyckusi umneparop Anexkcanabsp |l M mpemMuHaBa mpe3 yrnpaBieHUETO Ha
IBaMara OBJIrapcku BiajgeTrenn — KHA3 Ausekcanabp | u  kHA3/uap
®epanHaH[, PU KOUTO BTPEUIHO W BHHUIHOMOJUTHYECKATa KOHIOHKTYpa
cjara TpaeH OTIEYaThbK BBPXY H3JIMICAHETO M HW3MUCBAHETO HA Xpama.
[IpencraBeHu u aHaTU3UPAHU Ca U3BOPU, KOUTO MOKA3BAT, Y€ HAJIATAHETO Ha
MMETO Ha €MH HEMO3HAT 3a ObJrapuTe PyCKU CBETEI] 3a MaTPOH Ha Xpama €
0l Ha OE3KPUTUYHO KOMHPAHE Ha  PYCKU CaMOIbPKABEH CHUMBOJI,
yCIsIBalll Ja 3aCEHYU JIOpU NaMeTTa Ha cBetutre Kupun mu Metoauid, KOUTO
3a KpaTKO BpeMeE ChIIO ca MaTpOHU Ha xpama. TeKCThT JaBa MUCTOPUYECKH
apryMEHTHUpaH OTrOBOp Ha TNapaJokKca Kak HaW-roJIeMHUsT JeiCTBalll
paBOCJIaBeH xpaM B bbarapus He HOCU UMeTO HUTO Ha CriacuTtesns Wiu Ha
Bboxwusra maiika, KaMO JIn Ha U3THKHATH W MOYUTAHU OBITAPCKH CBETIH, a
Ha PYCKUS-KHSI3 CBETEI, MaTPOH Ha ,,[1aps-0CBOOOAUTEN .

Temple as a political conuincture. A Bulgarian interpretation of
Russian autocracy. - In: Christianity and Culture, 8, 2012, 26-42: The
article tries to interpret the history of the building of Alexander Nevsky



Cathedral in Sofia through the prism of the concrete epoch and its political
collisions. At the so called Constituent Assembly ,,spontancously the idea
of building a cathedral as a token of gratitude to the Russian Emperor
Alexander Il for the Liberation of Bulgaria in 1878 appeared. During the
reign of two Bulgarian monarchs — Alexander | and King Ferdinand — inner
and foreign affairs conuincture influenced seriously the building and mural
painting of the cathedral. New sources are presented and analysed —
according to them the imposing of the name of a Russian usaint entirely
unknown to the Bulgarians was a result of an uncritical imitation of a
Russian Imperial symbol. Alexander Nevsky surpassed even the memory of
St. Cyril and Methodius — for a short period of time they were saints patrons
of the cathedral. The article provides a historically argumented answer to the
paradox how the biggest Orthodox church in Bulgaria was not devoted
neighter to Jesus Christ, nor to Virgin Mary, not even to famous and
honoured Bulgarian saints but to a Russian king, saint patron of the Tzar —
Liberator of Bulgaria.

8. ApDXOHTHTE KaTO 4YacT OT HeodeoaaJHATA IepCleKTHBa Ha

Bbonarapckara ubpkBa. — Xpucmusncmeo u xyamypa, op.1 (78), 2013, c.

44-53. MarepuanbT H3CJIe/IBa T€HE3Wca Ha HajaraHeTO B HaIlld JTHU Ha
OTJINYME, YYXKIO0 Ha TpPAJAWIMUTE H TPaKTUKUTe Ha bbiarapckara
IpaBOCJIaBHA IIbPKBAa — JIaBAaHETO HAa APXOHTCKH TUTIM Ha OM3HECMEHH C
»IIBPKOBHHM 3aCiIyTru‘, HO CbC CBMHHUTENHa penyrauuss. Hampasen e
UCTOPUYECKH TIPETJIe]] Ha Pa3BUTHETO HAa Ta3W TUTJIA BHB BU3AHTUICKATA U
MOCTBU3AHTHUICKA TIPAKTHUKA, HEHHOTO OMTyBaHE B ChBpPEMEHHATa HarpaaHa
CUCTEMa Ha HIKOM TPBbKOE3WYHW mnaTpuapmuu . IlpeacraBeHn ca
IPOTHUBOPEYHSITA C €BAHTEIICKUTE MTOCTYJIATH U MPABOCIaBHA KaHOHH, KOUTO
MOKa3BaT HEChbBMECTHMOCTTA Ha MOJO0HO 3BaHME ¢ kMBOTa Ha L[bpkBara,
IPEBPBINAHETO MYy B 3HAK 3a OTJAPBIIBAHETO HA KIHMpa OT IMACTBOTO U B
CPEACTBO 3a YTBBPXKAaBaHE HA ,, XpPUCTHSIHCKHSA MaTepHATU3bM .

The archons as a part of the newly feudal perspective of Bulgarian
Church. — In: Christianity and Culture, 1, (78), 2013, 44-53: The text
analyses the genesis of a church reward, entirely unknown to the traditions
and practices of Bulgarian Orthodox Church — the archon titles given to



notorious businessmen supporting the Church. A historical review of this
title in Byzantine and post Byzantine practices of some Greek speaking
Patriarchies is made. Considerable differences with Evangelical postulates
and Orthodox cannons are discussed. They show the incompatibility of such
a title with the ecumenical life, its transformation into a sign of detachment
of the clergy and the church communities and into means of imposing of .,
Christian materialism*.

0. JAbpkaBHA CUTYPHOCT M M300PHT HA OBLJTrapCKH NaTpuapx npes

1971 r. — B: Jlesemocenmemepurickusm npespam, MmMOMmMajIumapHusim
peacum U cvepemenna bwvacapus. C., 2015, c. 110-125 (cucraButen u

penaktop A.llune): W3rpageHa BbpXYy HTOKYMEHTH OT ApxuBa Ha
komucusaTa no npocuerara (AKPJOIIBI'ICCPCBHA), cratusara, u3HeceHa
IbPBOHAYATHO KaTO JIOKJAJ, XBBPJS HOBa CBETJIMHA BBPXY €AHO OT

BB3JIOBUTE CHOUTHS B ChBPEMEHHATa ncTopus Ha bbarapckara mpaBocinaBHa
bpKBa — M30MpaHeTo Ha JIoBYaHCKHA MHUTPONOJUT Makcum 3a ObJIrapcku
narpuapx npe3 romu 1971 1. TekcTpT pa3KkpuBa MEXaHU3MHUTE Ha
TOTaJUTapHaTa BIACT U HEWHaTa J[bpKaBHA CUTYPHOCT 34 MaHUITYJIUPAHE Ha
CUHOJAJIHUSL KIUp M M30upaTrenuTe, Taka ye aa ObJe rapaHTupaH u300pbT
Ha apxuepes, KOMTO ce MOoJI3Ba C HaW-roJsIMOTO JOBEPUE Ha MapTHsTAa-
abpKaBa. AKO 1O pa3CeKpeTsBaHETO Ha JocHueTrara Ha OBIrapcKu
mutpononutTd npe3 2011 r. OCHOBHUAT JOKYMEHT, KOWTO XBBpJSIIE
CBETJINHA BBpXYy M30uMpaHeTo Ha Makcum 3a ObJrapcku matpuapx, Oerie
u3BecTHOTO pemenue Ha [lomutOropo Ne 145/8.03.1971 r., To cuen
OTBapsAHETO HA MHOTO MMTPOIIOJIUTCKU JOCHETA CTaHA BB3MOKHO J1a CE
npociienu kak J[C upe3 cBosita areHtypa B CBETUSI CHHOJI € U3ITBJIHUIIA TOBA
pemienue. CraTusita MOJEMU3MpaA C TE3UTE HA JAPYTM HU3CIEIOBATENIH, 4e
n30upaHeTo Ha marpuapx MakcuMm € pe3yiTaT OT ChIEPHUYECTBO MEXIY
JC u Komurera mno peauruo3HUTE BBOPOCH KbM MUHHUCTEPCTBO Ha
BBHIIHUTE paboTu. HanuuHuTe JOKYMEHTHM HEABUCMUCIEHO IOKa3BaT
BCBIIHOCT, Y€ JIBaTa OpraHa JeUCcTBaT ChIVIACYBAHO B €HA U ChIIA IIOCOKA.

Bulgarian Communist Secret Services and the Patriarchal Elections
in 1971. - In: The Coup d'etat of 9.9.1944, Totalitarian regime and
contemporary Bulgaria, Pilev, A., ed. Sofia, 2015, 110-125: The text is



based on archival documents. It illuminates new important facts about one
of the most important events in contemporary history of Bulgarian Orthodox
church — the election of Bishop Maxim as a patriarch in July 1971. The
mechanisms of Totalitarian regime to manipulate the high clergy and the lay
electors to ensure that Maxim will be elected are shown. Till 2011 when
secret files of Bulgarian bishops collaborators with Communist regime were
unveiled the main document uncovering how Maxim was elected was the
well known document of the Central Committee of Bulgarian Communist
Party number 145/8.03.1971. After the opening of bishops dossiers it
became possible to trace how Secret Services used their agents — members
of the Holly Synod — in order to ensure the proper election. The text
polemises with the theses of other authors claiming that Maxim's election
was a result of rivalry between the Secret Services and the Committee of
religious affairs in the Ministry of Foreign Affairs. The documents clearly
show that both institutions acted in one and the same direction.

10. Bparapckara narpuapummsas ¥ IbPKOBHHUST NpodJeM B
Penvoauka Makenonuss — cpem v pasMuHasade ciaex 1989 r. —

Maxkedoncku _npeaned, 6p.4, 2016, c. 7-24: Cratusta mpocieasiBa

OCHOBHUTE CHOUTHS B HE(POPMAIHHTE OTHOIIEHUS MEXIy bbiarapckara
naTpuapisi M BCE Ole Henpu3Hatata MakelIoHCKa apXUENUCKOIUS.
[IpocnensBat ce MOBPBUTE KOHTAKTH, KOWTO MAaKEIOHCKH KIHUPUIU Ce
OMNUTBAT JIa YCTAHOBAT C peACcTaBUTENN Ha bbirapckara ubpkBa ciej Kato
Makenonusi 00siBsiIBa CBOSITA HE3aBHCHUMOCT, NMPEMUHABA C€ TPE3 HSAKOU
3HAKOBU CpEIIY U MOCEIICHUS, BKIIOYUTEIHO U MbPBUTE B JBYCTPAHHUTE
I'PKOBHU OTHOIIICHUS HEO(PHUIIMATHU BU3UTH HAa MAaKEIOHCKHUS IIbPKOBEH
riaBa B Codus, 3a a ce CTUTHE JI0 MPOBAJICHOTO ChbBMECTHO YECTBaHE Ha
1100 rogumauHaTa ot ycnenuero Ha CB. Knument Oxuacku. Bb3 ocHOBa
Ha Pa3IMYHU M3TOYHUIIM, MOBEYETO OT KOWTO 3a MBPBU IIbT BIM3AT B
Hay4yHa ynotpeda, ce pa3KpuBa KaK KPUBOJHUILUTE B KOHTAKTUTE MEXKIY
JIBETE MOMECTHU IILPKBU Ca MPEAONPEACIICHHU OT MOJUTUYECKUTE PEAUTHOCTH
B MEXKIYIbPKABHUTE OTHOIICHUSI.

Bulgarian Patriarchate and the church problem of Republic of
Macedonia: encounters and discrepancies. - In: Macedonian Review, 4,



2016, 7-24: The article presents main events of the informal relations
between Bulgarian Patriarchate and the unrecognised Macedonian
Archbisopery. The first contacts of the high Macedonian clerics with
Bulgarian Church right after the declaration of independence of Macedonia
are studied. They were followed by several significant meetings including
the first unofficial visits of the head of the Macedonian Church in Sofia.
There was an idea both Churches to celebrate together the 1100th
anniversary of the Dormition of St. Clement of Ohrid but unfortunately it
was not realised. The text is based on many sources, most of them published
for the first time. They show the inconsistency of the contacts between both
Churches, which are predetermined by political relations of both states.

B cbaBTOpCTBO:
11. TpaauuMoHHA KPbBHA KEPTBA M __TEPOPHM3bM: ACIEKTH _HA

+XVMAHHOTO* VOMICTBO B uciasamMa. — B: [lpooaemu na Owicapckus
doaxnop, 1.10, (penxonerus: K. Muxainiaosa, C.Ilerkosa, H.PamkoBa, M.
CanroBa, M. Xonesuu) B craBTopcTtBO ¢ E. KpscreBa-baaroesa, ¢. 71-78:

Cratusita m3cienBa IpodiieMa 3a OTHOIIEHHWETO MEXAY TPaaullMOHUTE
UCIIAMCKM TIPEJNHUCAHUSl 32 YBAXXWUTEJIHO OTHOIICHUE KbM JKEPTBEHOTO
KUBOTHO U CHOTBETHO 0€300JIe3HOTO MY YMBPTBSIBAaHE OT €/IHa CTpaHa —
T.Hap. CUCTEMA ,,HaXp" - U MPUIOKCHUTE Ha NPAKTHKa HAYWHU 3a yOMBaHE
Ha xopa ot areHtaropure Ha 11 cenremBpu 2001 ot npyra. Ot 3anaseHure
OeJIe)KKY B THEBHUKA Ha Tepopucta Moxamen ATa cTraBa SICHO, Y€ HETOBUTE
XKepTBU Ou TpssOBaio J1a ce yOMBAT ¢ NMPUUYMHSIBAHE HA MAaKCUMAJHO CHJIHA
OoJika, TbpJIaTa UM Jia C€ OTPSA3BAT MPOTHUBHO HA MPEAMUCAHUTE OT ,,HaXp‘
npaBuiia. [1o mogoOeH HaUMH IEUCTBAT U YEYCHCKUTE OOMITH, KOETO € BUIHO
OT 3amuWcHW, Ha KoWto Te¢ yOumBar mumBmWIHA. CBOOOpa3eH UYEUCHCKH
,»IIEHOPA3MUC* Ha KEPTBUTE MPUPABHSIBA TNIABUTE HA YOUTUTE OT TIX PYCKHU
BOGHHU CIIOpE]l TEXHUTE YMHOBE HA PA3JIUYHU KEPTBEHU >KUBOTHU. Te3u
MPUMEPU HEJBYCIHCICHO MOKA3BaT, Y€ B MACOJIOTHUITA U TEPOPUCTUYHATA
MPaKTHKA KEPTBUTE — HMHOBEPIIU Ca C MO-HU3II CTATyT OT TO3U Ha KEPTBEHU
JKMBOTHH.

Traditional blood sacrifice and terrorism: aspects of ,humane* Killing
in Islam. - In: Problems of Bulgarian Folklore,vol 10, Evgenia
Krasteva-Blagoeva, co- author: The article examines the problem about
relations between traditional Islamic rules of respecting the sacrificial animal



and killing it in a painless way (the so called nahr system) and the way how
terrorists of September 11th 2001 were taught to kill their victims. It is
evident in the diary of the terrorist Mohammed Ata that people should be
killed causing as much pain as possible, their throats should be cut contrary
to the nahr system rules. Similar were the actions of Chechnya warriors —
this is evident by videos of executions they made. They even had a specific
,price-list of the victims. According to it the heads of the Russian soldiers
and officers killed by them were equalised to different sacrificial animals
according to their military rank. These examples show clearly that in the
terrorists' ideology and practice the status of the infidel victims is lower
than that of sacrificial animals.

12. Iokaonenue Uepycaaumckoin yyaoTrBopHoil ukxoHe IlpecBsaToi

Boropomunbsl B Cobun. — B: Konuenm uyoa 6 crassaHckou u eepeuckou
xkyaomyprnou  mpaouyuu, Mocksa, 2001, B cwaBTopctBO c¢bhC  C.
I'pebenapoBa, c¢. 263-289 (penkonerus: O.benoBa, B.Mouajosa,

Allerpyxun, Jl.YynkoBa): ABTOpUTEe HU3CIEABAT €IHO HEOOWYAWHO

IPOSBJIICHUE HA PEJIMTHO3HOCTTA HA OBJTapuTe — HEOUBAIUAT UHTEPEC KBM
TocelenreTo Ha ukonata Ha CB. Boropomuna MepycamuMcka 1 yacTuia ot
Ceetus XpuctoB Kpwser B Codus npe3 maii 2000 r. Bernpeku uzBecTHUTE
JTaHHU 32 HUCKaTa PEeITUTHO3HOCT Ha Obyrapute cien 50 roIuHNA aTeuCTUYeH
peXuM, ChbOMTHETO ce NpeBpblla B ceH3alus. OrpoMeH Opoill xopa OT
1s1aTa CTpaHa ce PesiT Ha OMallKa C YacOBE U IHU MPe KaTeIpaHus Xpam
,»CB. Anexkcanabp HeBcku 3a ma ce mokmonar Ha CB. boropoauna ot
Wepycanum. Iloka3aTenHO e, ye OCHOBHHAT HHTEPEC € HACOYCH KbM
MKOHATa, a HE TOJIKOBa KbM yactuara ot Cetust Kpbcr, 3a KosITO MHO3UHA
NOKJIOHHUIIM 10pU U He Hay4daBart. [locelienneTo Ha HKOHATa ce Bb3IprueMa
kato ocobeHna boxus 6narogar 3a bearapus. Peructpupanu ca peakuuu Ha
X0pa, KOUTO Ca C€ MOYYBCTBAJIM KaTO Y€ JIM 3acTaBarT JIUIIC B JIUIIE C KUBATa
Cs. boropoauua — nmpu M3MpalaHeTO HA UKOHATA T€ W MaxaT KaTo Ha KUB
YOBEK. AHAJIM3UPAHU Ca HaW-pa3JIMYHUA TUIOBE MOKJIOHHUYECKHU PEAKIUU U
pa3kas3u, KakTO M HAKOJIKO CIydau Ha 4yJ]ieca, KOUTO Ca C€ CIYyUIIH Tpes
MKOHATA.

Virgin Mary of Jerusalem icon in Sofia worship. - In: The concept of
miracle in Slavic and Jewish tradition, Moskow, 2001, 263-289 ( in



Russian, Slavka Grebenarova co- author): The authors examine an
unusual religious event — the extraordinary interest to the visit of the icon of
Virgin Mary of Jerusalem and particle of the Holly Cross to Sofia in May
2000. Despite the well known data about low religiosity of Bulgarians after
50 years of atheism the event became a sensation. Crowds of people coming
from all over the country queued in front of the Alexander Nevsky Cathedral
for hours and days to be able to worship the icon. It was indicative that the
main interest was directed towards the icon, not to the particle of the Holly
Cross — some people even did not understand about it. The visit of the icon
was considered special benevolence of God to Bulgaria. Many people were
registered to have felt themselves as if they met the real Virgin Mary , they
waved hands to the icon when they sent ,her* off. Different types of
reactions of worshippers, narratives and miracles which happened in front of
the icon are analysed.

13. HNaeHTHYHOCT M peaurusi. bpjarapure-MocJaManu. — bwvieapcka

emnonozus, kd. 1, 2003, B ceaBTOopcTBO ¢ E. KpwcreBa-bnaroesa, c. 44-55:

Ha 6azara Ha oOwieH TepeHeH Marepuan ot c¢. Yenuniu, Pynozemcko
aBTOPUTE aHAJIW3UpAT €JHa HOBA TCHJICHIIMS B KOJICKTUBHATA WIEHTUYHOCT
Ha Obarapute-mioctoniManu ot Pomomnure. [log BnusHue Ha canaduTCKUs
UCJISIM, YHUHUTO HOCHUTENIM ca MJIAAEXKH OT CEIOTO, 3aBbPIIMWIM BHUCIIE
6orocmoBcko oOpazoBanme B CaymuTcka ApaOus, Bb3HUKBA Te3aTa, 4e
MOMAIIUTE Ca BB3MpPHUETU UciaMma faied npearn OCMaHCKOTO HAIIeCTBUE HA
bankanute — T.€. TE ca ,,I0-CTapU* MIOCIOJIMAHU OT TYPUUTE U UCISAMBT €
OCHOBEH Oejier Ha TexHaTa WJEHTUYHOCT. Penmurusara craBa Hail-BakeH
CTPYKTYPOOCIIPEACIISI] €JIeMEHT Ha  HUJACHTUYHOCTTA, IMO-CHIIECTBEH OT
€THUYHOCTTA, €3MKa W KyJTypaTa, Karo IO TO3W HA4YWH ce Hu30srBar
0OJIe3HEHUTE BBIIPOCH 3a MHUHAJIIOTO Ha Ta3u oOmHOCT. M3cieaBanm ca
MHOTOOpDOWHM acCleKTH Ha HOBHS ,,apa0CKH HCIsAM, KOWUTO Ce
MPOTHUBOIIOCTABA HA CTapus ,,OMTOB MCISIM, TUIMYEH 32 PETUOHA — U CE
MpeBpbhIa B MPUUYMHA 332 KOHPIMKT MEXAY IMOKOJEHUSTa, IPU KOUTO TO-
MJIQJUTE ,,y4aT" Ha BApa MO-Bb3PACTHUTE CU POJIUTEIIH.

Identity and religion: the case of Bulgarian Muslims. - In: Bulgarian
Ethnology, 2003,1,44-55, Evgenia Krasteva-Blagoeva, co-author: The



paper deals with one of the contemporary identity tendencies among the
Bulgarian Muslims (Pomaks). It began in the years after 1989 and because
of the strong differentiation of the group it is typical for one part of it. It
acknowledges religion as a primary and dominant element of identity.
Because of political, historical and ideological reasons the group does not
have any ,,true* identity of its own. That is why some young people tend to
find it in Islam . Religion became a matter of prestige and even fashion for
the most people in contemporary Bulgaria. For the members of the local
community studied it is even more. It is the the main element of their
identity in a situation when all other elements are considered uncertain for
some reasons . ,,We are Muslims and that is all“ they used to say. A
vernacular mythology claiming that Bulgarian Muslims were converted to
Islam long before the Ottoman invasion on the Balkans is studied . Another
part of the analysis is dedicated to the fact that Islam of the examined group
differs in some aspects from the traditional religion of their forefathers.
Young people tend to accept the forms of classical Islam typical for the Arab
countries . This is visible in the Arab names of the children (quite new for
the group) and in their religious behavior as a whole. Classical Islam is
considered an opposition to the traditional Islam typical for the region and
professed by the older generation. Some generational conflicts that this
identity tendency causes are also analyzed.

14. CBera r10pa W OBJraAapCKOTO HAIHOHAJIHO-0CBOOOIUTEIHO

aBukenune. — B: 100 coounu om Puickus kouepec na BMOPQO. Hemopus u

cvepemennocm, ¢beT. A.I'pebenapon, C. 'epmanoB, Krocrenania, 2006, B

cbaBTOpcTBO ¢ 0. KoHcrantuHOBa, €.255-271: BbArapckoro MOHAIIECTBO

Ha Ceta ropa (AToH) OOMKHOBEHO € OOEKT Ha u3clie[BaHe B Objirapckara
XYMaHUTapUCTUKA B HETOBOTO IIBKOBHO U MpOCBeTUTENCKO OuTHe. CraTtusara
€ IMbPBU OIUT Ja C€ XBbPJIH CBETINHA BbPXY €AMH MAJIKO IMO3HAT, HO TBBHPJIE
CBIIECTBEH AacCHeKT OT BPB3KUTE HA AaTOHCKUTE MOHACH-OBJTapu C
Oparapckute 3emMu. M3crnensanero obxBaria nepuoaa oT Bw3pakmaHeTo 10
bankanckute BOWHHM, Karo Ha 0a3aTa Ha OTACTHU NPHUMEPH pa3KpUBa
y4acTHETO Ha AaTOHCKATE MOHACH B PEBOJIOIMOHHUTE JBUKCHHUS B
pa3nmuuHu  OBJTapCcKu 00JIacTM — TOATIOMaraHe Ha OBJITapCKU YETH,
Bpb3KUTE Ha JIeBCKM CBbC CBETOrOPCKM TaKCUAMOTH, KOHTAKTHTE Ha



3orpadckus manactup ¢ aeinu Ha BPIIK, nra BMOPO, kakTo u yyacTtuero
HA CBETOIOPCKHU JYXOBHHUIIM BbB BOMHUTE 32 HAIIMOHAIHO OOEIMHEHUE Ha
ObJarapure.

Mount autos and Bulgarian National Liberation Movement. - In:
100 years of the Rilski Congress of VMRO. History and
Contemporaneity. Kiustendil, 2006, 255-272, Yura Konstantinova, co-
author: In the article the importance of Mount Athos in Bulgarian liberation
struggles is analysed. Many national leaders started their political activity
from Mount Athos monasteries, for example Natanail Zographski, Georgi
Rakovski, P. Gramadov etc. The authonomous status of the monasic territory
gave chance to Stefan Karaja squad to hide there. Probably the leader of
Bulgarian Liberation Movement Vassil Levski also visited Mount Athos
along with his compatriot archbishop Galaktion. The monks Amphiloy and
Irinarchfrom Zograph Monastery founded a revolutionary committee in
Osogovo monastery.Monk Pahomiy from Hilandar aslo was involved in the
revolutionary movement. After 1878 Bulgarian revolutionaries asked for
help Mount Athos monasteries. In 1896 Boris Sarafov tried to find support
from MMAC ( Major Macedonian Adrianople Committee). A cooperation
was made with monk Seraphim from Zograph Monastery. In the next
decades of XIX- beginning of XX c. The active role of Bulgarian monks in
revolutionary movement decreased because of lack of political and clerical
support.



